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ta what sense St. Peter and the apostles, or any of 
tfeir successors, were given the keys of the kingdom of 
heaven, we shall endeavour presently to elucidate. We 
■halt now only say, that it must be in a different or at 
least a wholly subordinate sense from that in which 
our Lord himself holds them. 

We shall now consider the power of remitting and 
retaining sins, given to all the apostles, in John xx 23 ; 
for the power of binding and loosing, if not identical with 
thf power of the keys, is evidently annexed to and forms 
jprt and parcel of it, as is obvious from the passage in 
Matt. xvi. 19; and will also incidentally be illustrated 
by what we have to say on the power of remitting and 
retaining sin?. What, then, dnesour Lord mean in John 
XI. 23, when he says—" Whosoever sins ye remit they 
are remitted, and whosoever sins ye retain they are 
retained ?" 

In the life of St. Basil a certain lady is introduced, and 
represented as coming to that holy Father, for obtaining 
remission of her sins; but St. Basil, instead of claiming 
the power of remitting sins, replied to her, by asking 
t*i3 question of her— ■' Hast thou heard, O woman, that 
none can forgive sins hut God alone ?" To which she 
answered— "I have heard it, Father; and therefore 
have I moved thee to make intercession unto our 
most merciful God forme." 

St. Basil was too devout and too humble to arrogate 
to himself that which belonged to God, well knowing 
that God has never communicated, and never will com- 
monicate to any creature, the power that belongs to 
himself as the Creator, " who will not give his glory 
unto another." — Isaiah xlviii. 11. 

St. Gregory the Great taught the same doctrine in 
his exposition of the '2ml penitential Psalm, when he 
thus paraphrases the words^of David — "Thou who alone 
sparest, who alone forgivest sins : For who can foryioe 
wins but God alone '/"* 

So likewise Irena:us tells us that our Lord, in forgiving 
the sins of the man whom he cured of the palsy (.Mark 
ji. 7, Luke v. 21 ), did manifestly discover who he 
was. "For if none," saith he, "can forgive sins but 
God alone, and our Lord did forgive them, and cured 
men, it is manifest that he was the Word of God made 
the Son of Man ; and that, as man, he is touched with 
compassion of us ; as God, he hath mercy upon us, and 
fbrgiveth us our debts, which we do owe unto God our 
master."! 

It would be easv to multiply from the ancient Fathers 
authorities on this almost self-evident proposkiou. 
Tertullian, St. Hilary, .St. Ambrose, St. Jerome, St. 
Chrysostom, St. Cyril, St. Augustine, St. Athanasius, 
all assert the same thing. We shall be satisfied with 
St. Cyril, who says—" For, indued, it helongeth to the 
true God alone to" be able to loose men from their sins ; 
for who else can free the transgressors of the law from 
•in hut he who is the author of the law itself ?"J 

What, then, must be the meaning of our Lord when 
he told his apostles, that whatsoever they should bind 
on earth should be bound in heaven, and whatsoever 
they should loose on earth should be loosed in heaven ? 

Many and divers, indeed, have been the explanations 
given by eminent theologians of the Church of Rome 
(to say nothing, at present, of the Church of England) 
upon this important matter. We, for the present, shall 
content ourselves with a single authority— that of the 
celebrated Peter Lombard, Bishop of Paris in the 12th 
century (who died A.I). 1 104). known familiarly among 
scholastics as "the Master of the Sentences," from his 
learned collection of sentences and passages, drawn from 
the Fathers, illustrating the doctrines of the church, 
forming such a complete body of divinity, and treated 
as a work of such high authority, that no less than 244 
of the most learned doctors are numbered by the Abbe 
Fleury among the commentators upon it. After enu- 
merating the opinions of the Fathers upon this point, 
this master, in his 4th book, thus sums up the mat- 
ter : — " In this so great variety of opinions (300 years, 
beit remembered, before the birth of Luther), what is to be 
held ? Surely, this we may say and think, that God 
alone doth forgive and retain sins, and yet hath given 
power of binding and loosing to the church ; but he 
bindeth and looseth one way, and the church another. For 
he only himself forgiveth sin, who both cleanseth 
the soul from inward blot, and looseth it from the debt 
of everlasting death. But this hath he not granted unto 
priests, to whom, notwithstanding, he hath given the 
power of binding and loosing — that is to say, of declaring 
men to be bound and loosed. Whereupon the Lord did 
first by himself restore health to the leper, and then 
sent him to the priests, by whose judgment he might be 

*" Tu qui solus parcis, qui solus peccaladimittis. QuUenim potest 
peccata dimittere. ni>i solus Deus." — Gregor. Expost. 2 Psalmi peni- 
tential, vol. iii, para. », col. 47U. Paris, 1705. 

t" Peccata igiturremittens, hnminem quidem curavit, semetipsum 
autem manifesle o.lendit quis essel. Si enim nemo potest retnitleie 
ejeecela, nisi solus Deus, remUtebal amem usee Domiuus, et curabat 
Snjpllieii manifestum est qu'miam ipse erat Verbuui Dei. (ilius hom- 
ing lactus, &»:., ut quomodo homo compassus est nobis, tanqunm 
Deus misereatui nostri, et remittal nobis debita nostra, qua? factnri 
Metro debemus Deo." — Iren. Adv. Hares, lib. 5, cap. 17, pp. -125, 
Mfc Ox., 1702. 

t " Et cerre solius veri Dei est. ut possit a peccatis homines solvere 
Cat enim alii pnevaricatores legis liberare a peccato licet, nisi legis 
ipains antori ?** — Cyril. Alexand. in Johau, lib 12, vol. it-., p. 1101. 
Paris, 163s. 



declared to be cleansed. So also he offered Lazarus to 
his disciples, to be lcosed, having Jirst quickened him".* 
Cardinal Hugo adds this farther explanation — " That the 
priest cannot bind or loose the sinner with or from, the 
bond of the fault and the punishment due to it ; but 
only declares him to be bound or loosed. As the LevU 
tical priest did not make nor cleanse the leper, but only 
declared him to be infected or clean. "f 

We shall probably take occasion, in recurring to this 
subject again, to show that a vast number of eminent 
writers, including Pope Hadrian VI. himself, have laid 
down the same doctrine — that to pardon the fault and 
eternal punishment due to it is the proper work of God, 
and that the priest's absolution hath no real operation 
in so doing, but presupposes the party to be jirst justi- 
fied and absolved b<- God. Pope Hadrian's words are 
these — " The most approved divines were of this mind, 
that the keys of the priesthood do not extend to the 
remission of the fault. "J 

But supposing it were even granted that the power 
of the church is not merely ministerial or declaratory , 
but also judicial, it surely would not follow that their 
judgment is final and without appeal, irrespective 
whether the judgment be just or erroneous. Can any 
one suppose that the Church's judgment, whether pro- 
nounced by a priest or a bishop, is not subject to an ap- 
peal to the supreme tribunal of the Lord himself? 
" Shall not the Judge of all the world do right?" And 
is it possible to believe that God ever deprived himself 
of the power of doing right, by intrusting to fallible 
man the judgment of any without an appeal? What- 
ever the power of the priest may be, it surely is not an 
arbitrary or unconditional power — of binding those who 
ought not to be hound, or of loosing those who ought, 
not to be loosed : whatever the power or the limits may 
be, it is plainly a conditional one, and the condition is, 
that the judgment must be just. If the church absolves 
where she ought not, the sinner can derive no benefit 
from such absolution — if the church condemns where she 
ought not, the injured victim cannot be thereby con- 
demned in heaven. 

Is this Protestant heresy ? Nay, but sound Catholic 
divinity. The great St. Augustine says — "Thou hast 
begun to esteem thy brother as a publican ; thou 
bindest him on earth. But look that thou bindest him 
justly ; for unjust bonds justice shall break." Maldo- 
natus lays it down correctly that when the priest saith, 
" I absolve thee," he means no more thereby but, 
" As much as in me lieth, I absolve thee." And the 
same Master of the Sentences, Peter Lombard, pro- 
nounces thus: — "God doth not evermore follow the 
judgment of the church, which sometimes judges by 
mistake and ignorance; whereas God always judges 
according to the truth. "§ " So the priests sometimes de- 
clare men to be loosed or bound, who are not so by 
God. With the penalty of satisfaction or excommuni- 
cation they sometimes bind such as are unworthy, or 
loose them ; they admit thfcin that be unworthy to the 
sacraments, and put back them that are worthy to be 
admitted. But it must be understood of them whose 
merits require that they should be loosed or bound ; for 
then is the sentence of the priest approved and confirmed 
by the judgment of God and the whole court of heaven, 
when it doth proceed with that discretion that the merits 
of them who arc dealt with do not contradict the same. 
Whomsoever, therefore, they do loose or bind, using the 
key of discretion according to the party's merits, they 
are loosed or bound in heaven — that is, with God ; be- 
cause the sentence of the priest, proceeding in this 
manner, is approved and confirmed by Divine judg- 
ment."! 

To think, therefore, that it lieth in the power of any 
priest truly to absolve a man from his sins, without iin- 

* "la hac tanta varietate quid tenendum? Haec sane dicere ac 

semire possumus; quod solus Deus dimittit peccata et retinet, et 

tamen ecclesiai contullt potestatem ligandi et solvendi : sed aliter 

Ipse solvit vel ligat, aliter Ecclesia. Ip*e enim per se tantum 

dimittit peccatiun, qri et animam mundat ab interiori macula, et a 

debito aneroae mortis solvit. Non autem hoc sacerdolibus concessit*. 

quibus tamen tribuit putestatero solvendi et ligandi : id est, osten- 

dendl homines ligatos vel solutos. Uode Domiiius leprosum sanitati 

prius per se restituit; deinde ad sacerdotes misit, quorum judicio 

I ostenderetur mundatu*. lla etiam Lazartim. j im vivificatum ob- 

tulit discipulis solvendum." — Petr. Lombard, lib. 4. sentent. distinct. 

18., page 121. Lugd., 1».1S. 

' t " Vinculo culpa?, et patnre debitea. non potest eum saeerdos ligare vel 

| solvere ; sed tantum lijiaium vel absolurum ostendere sicut .Sacerdos 

I Leviticus non faciebat vel mundabat leprosum; sed tantum infectum 

I vel m'ludum o*tendebal." Hugo. Card. In Matt., cap. 16, vol vi., page 

58. Ven., 1703. 

J '■ Diittcultas magna est inter doctores.anclaves sacerdotii se exten- 
dant ad culpa 1 remissionem : et eerie probalissimi tbeologi senserunt 
quod non."- Haurian iu quodlibet. queesl. 5, art. 3, page 100. Lugd., 
in 47. 

5 " ha et hie aperte ostendilur, quod non semper sequitur Deus 
Rcclesiss judicium: que per surreptionem et ianorantiam interdum 
judical; Deus autem semper judical secundum veritatem."— l'etr. 
Lombard, Sentent, lib. 4, distinct. IS, f. p. 12.'. Lugd. 161a. 

II " Aliquando enim ostendunt solutos vel ligatos qui ila non sunt 
apud Deum: et pceua salistactionis vel excommunicalionis iiiteriiuiii 
indignos ligant vel solvunt ; et indignos sacramentis admiuunl, et 
digoos admiati arcent. Sed inleliigendum est hoc in illis, quorum 
merita solvi vel ligari postulant. Tunc enim sententia sacerdotii 
judicio Dei et totius cade, is curiae apprubatur et conormatur: cum 
f ta ex discretione procedit, ut reorutn metita non contradicant. 
Quoscunque ergo solvunt vel ligant, aJhibentes clavem di-.t-ieiionis 
reorum raeritis. solvuntur vel ligantur in casus — id est, apud Deum: 
quia divino judicio sacerdoti, sententia sic progressa approbatur et 
conflrmatur."— .Petr. Lombard, Sentent-, lib. 4, distinct, lb, f. p. 124. 
Lugd. 1618. 



plying the condition of his believing and repenting as be 
ought to do, is both presumption and madness in the 

highest degree nearly all theologiansagreeing, that the 

power of binding and loosing committed to the ministers 
of the church, is not absolute, bat limited by the clause. 
Clave non err ante, meaning that it is only of force 
when the matter is judged with right judgment, and no 
error is committed in the use of the keys.* 

We think we have now arrived at the stage of our 
argument, when it will not be very difficult to give a 
satisfactory elucidation of what our Saviour means by 
the keys of the kingdom of heaven, which has been 
supposed to convey so vast and mysterious a power to 
the Christian priesthood by those whose aim is to exalt 
it to an almost superhuman dignity. 

We may first remark, that the expression is plainly a 
figurative one, and therefore much less absolute in its ex- 
pression than the one of remitting and retaining sins, 
which we have already shown, upon such high Roman Ca- 
tholic authority, is not to be construed absolutely, but in 
a limited and conditional sense, different in kind, as well 
as subordinate in degree, to the power of God in judging 
or forgiving the sinner. We have also shown already 
that Christ did not part with the keys of either heaven 
or hell, in imparting the keys to St. Peter or his other 
apostles; and we think it scarcely an assumption to say, 
that just as the apostles' power of remitting sins was 
that of declaring them to be remitted, conditionally, on 
the sincere repentance of the sinner, so they had the 
power of declaring men to be true members of Christ's 
heavenly kingdom, or declaring them excluded from it, 
on the like condition— viz., that the persons admitted 
or excluded had or had not the graces of true repen- 
tance and true faith. 

We can see no reason whatever for conceiving, that the 
power of admitting or excluding from Christ's kingdom 
in heaven was at all more absolute or extensive than 
that of remitting or retaining sin, since sin alone 
could be the cause of such exclusion ; and we think it is 
almost self-evident, that Christ could never have meant 
to bestow on St. Peter, or on any other apostle (much 
lesson anyof their successors in their pastoral, notaposto- 
Ztca7 office), the powerof admitting those into heaven whose 
sins were still unremitted, or of excluding from heaven 
any whose sins were forgiven. So far, therefore, as con- 
cerns that kingdom of heaven of which we have been 
hitherto speaking— viz., the future state of happiness of 
the redeemed— we think the power of the keys is identi- 
cal with, and merely a figurative mode of expressing 
the same thing as, the power of bindiug and loosing, 
tnd of remitting and retaining sins, all of w hich were con- 
ferred upon the apostles only in a subordinate and con- 
ditional sense, and never were, by the early Church, con- 
sidered as imparting to them that power of forgiving sins 
which belongs to God alone, who only can discern and 
jtidjre the inward heart, and spirit of man, or that power 
which Christ has reserved to himself, of " opening so that 
no man can shut, and shutting so that uo man can 
open." 

There remains much to be said upon the subject in 
question, on the supposition that "the kingdom of 
heaven," in the passage referred to, is to be understood of 
the Church of Christ in its existing state upon earth, rather 
than of the invisible Church of Christ in heaven ; but we 
must reserve what we have to say on this head to a fu- 
ture number, in which we hope to throw further light 
upon this important and interesting qaestion, which ap- 
pears to its to lie at the root of many of the errors of the 
Church of Rome. 



PIOUS FRAUDS. 
The Roman Catholic priesthood in Ireland are con- 
stantly denouncing the Protestant version of the Holy 
Scriptures, as a corrupt and perverted translation, ma- 
nufactured by impiety to prop up heresy ; as, in fact, 
a gross and audacious fraud, perpetrated to give coun- 
tenance to Protestant novelties. We doubt whether 
any of them ever used so mild or equivocal a title as 
that at the head of this article, in designating the cha- 
racter of what is known in the Church of England by the 
name of the Authorized Version of the Holy Scriptures. 
We shall have much to say on the subject of that trans- 
lation hereafter ; but, for the present, what we would 
call the attention of our readers to is the question, who • 
ther the Church of England or the Church of Rome i^ 
most justly chargeable with having manufactured tr;m~. 
lations of the Holy Scriptures to prop up the peculiar 
doctrines of their 'respective Churches. 

To those of our readers who have read the Roman Ca- 
tholic tract called The Touchstone, which, from time to 
time, we have reprinted, and replied to in our pages, 
and compared the passages of Scripture relied on by its 
author (all of which he has quoted from the Protestant 
authorized version), with the corresponding passages in 
the Douay and Bhemish versions, it will probably have 
already abundantly appeared that the Protestant version 
has not mutilated or perverted to suit a purpose any pas- 
sage of Scripture bearing on transubstantiation, purga- 
tory, the sacrifice of the mass, or any other of the points 

* *■ Quod In terrasacwrdoa, ctotwiwmerrtfjtfe.et recto judicio proaav 
dens, rennet, nee dimittit, Deusetiaui in coelo rennet nee dimiUH." — 
Card. Tolet. Comment, in Johann. cap. 2u, p. 3J3, Lugd, loin. 
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in dispute between the two Churches; and notwithstand- 
ing the differences of opinion among the learned as to the 
meaning of particular passages, we think we may safely 
Bay that the authorized Protestant version of the Bible has 
not been mistranslated for the purpose of countenancing 
Protestantism and confuting Romanism. Weshall baveoc- 
casion hereafter to notice the controversy upon the Greek 
word (ttravma which is sometimes translated by tlie 
Roman Catholic translators, repentance, and sometimes 
penance, but always by Protestants repentance, and give 
our reasons for believing that the Protestant version is 
the correct one, but shall be happy to insert anything 
written with candour, and a competent knowledge of 
the subject by any Roman Catholic who will assert that 
the Protestant translators mistranslated these, or any 
other passages, for the fraudulent purpose we have re- 
ferred to. 

In the meantime we would invite our readers' atten- 
tion to a remarkable attempt made by some theologians 
of the Roman Catholic Church to give Scriptural coun- 
tenance to the leading doctrines of Romanism, and con- 
fute Protestantism out of the Bible. 

The absence of any passage in the New Testament in 
which either purgatory, the sacrifice of the mass, the dis- 
tinction between latria or supreme worship, and dulia 
or inferior worship, or the distinction between mortal or 
venial sins, was mentioned, was naturally strongly relied 
on by the Protestant Reformers in tlie 16th and 17th cen- 
turies. The French people, who were always more 
inquiring and free than their Italian and Spanish neigh- 
bours, could scarcely be successfully prevented from 
consulting the Scriptures for themselves ; and a variety 
of translations into French had, from time to time, been 
published, the principal of which were those of Antwerp, 
in 1530, and reprinted in 1534, and that edited by 
Amelote, first published with notes in 1666, and after- 
wards without notes in 1666. All those translations 
andeditionsof the French Testament, though very imper- 
fect, were however, felt on the whole, to be anything but 
favourable to the Roman Catholic party, in opposing the 
growth of Protestantism ; and it, no doubt, was thought 
advisable to give to the French people a version in their 
vulgar tongue, which would correct this defect in all 
existing versions, and preserve the people from the 
taint of heresy. This important and remarkable book 
was published at Bordeaux, by Jacques Mongiron Mil- 
langes (the edition we have seen was printed in 1686), 
and we shall presently state under what authority. 

First, however, let us give a few examples of its mode 
of translation, as contrasted with the Douay Testa- 
ment published in Ireland, with the approval of all 
the Irish Roman Catholic bishops, in 1829, and the more 
modern translation of the Right Rev. F. P. Kenrick, 
Roman Catholic Bishop of Philadelphia, New York, 
1851. 

1 Corinth, m., 15 (Douay version) " If any 

man's work burn, be shall suffer loss : but he himself 
shall be saved, yet so as by fire." 

(Bishop Kenriek 's version— ) "If any man's work 
burn, he shall suffer loss: but he himself shall be saved : 
yet as by fire.'* 

Nowibrthe Bordeaux Testament, p. 52 (I Cor. iii. 
15)—" Si l'ceuvre de quelqun brflle, il en portera la 
perte, mais il sera sauve quant a lui, ainsi tonttfois 
comme par le feu du Purgatoire." 

" If any one's work burn, he shall bear the loss, but he 
himself shall be saved, yet as by the fire of PUR- 
GATORY." 

Acts of tbe Apostles xiii. 2 (Douay version) 

"And as they were ministering to the Lord, and fasting, 
the Holy Ghost said to them : Separate me Saul and Bar- 
nabas for the work whereunto I have taken them." 

Bishop Kenrick — " And as they were ministering 
to the Lord, and fasting, the Holy Ghost said to them : 
Separate me Raul and Barnabas for the work whereunto 
I have taken them." 

What says the Bourdeaux, p. 36 ? — Acts xiii. 2.— 
"Or comme ils offroient au Seigneur le sacrifice de la 
MESSE, et quils jeunoient le S. Esprit leur dit ; Separez 
moy Saul et Barnabe pour loeuvre anquel je les ay des- 
tinez." 

" And as they were offering to the Lord the Sacrifice 
of the MASS, and fasting," fcc, &c. 

How conclusive must such passages have been to the 
simple-minded readers of the French Testament, who 
sought in the Word of God a confutation of Protestant 
heresy, and proof from Holy Scripture of Purgatory and 
the Sacrifice of the Mass, being among the apostolical 
doctrines of primitive Christianity. 

Not less so the following : — 

1 Timothy iv. 1 (Bordeaux Testament, p. 192) " Or 

1'esprit ditchurement, ques derniers temps, quelquesuns 
•e separerout de lafoy Romaine s' adonnaus aux esprits 
d ! erreur, and aux doctrines enseignees par des diables. 
V. 2— Disans des choses fausses par nypocrisie, ayans 
aussi la conscience cauterisee. V. 3— Condamnans le sa- 
crament de mariage, l'ahstinence des alimens que Dieu a 
crees pour les fidelles, &c." 

" Now, the Spirit says clearly, that in the last times 
•some shall separate themselves from the Roman Faith, 



* Bishop Kenrick explains lilts passage In a now, p. 253—" As a 
man escaping through the Are." See also Catholic Laymab, rol. 
'•> P- 45, for St. UbrytostQjs's opinion on this passage. 



giving themselves up to spirits of error and to doctrines 
taught by devils, speaking lies in hypocrisy, and having 
their consciences seared ; condemning the sacrament 
of marriage, and abstinence from meats, which God has 
created," &c. 

See now and compare the Douay version — "Now 
the Spirit manifestly saith, that in the last times some 

shall depart from the faith, he forbidding 

to marry, to abstain from meats," &c. 

Bishop Kenrick follows the Douay version in this 
passage, but freely admits, in the note (see p. 463), that 
the passage ought to run forbidding to marry, and com- 
manding to abstain from meats, as things unlawful ; but 
in neither the Douay nor Bishop Kenrick's version isthere 
a hint either as to the separation being from the Roman 
faith, or marriage being a sacrament, or that the apos- 
tasy of the latter times was to consist in condemning 
the sacrament, and not the practice of marriage. 

Two other examples will suffice : — 

1 John v. 17— (Douay Testament) — "All iniquity is 
sin. And there is a sin unto death." 

(Bishop Kenrick)—" Every iniquity is sin : and there 
is a sin unto death." 

Bordeaux Testament, p. 292. — "Tout iniqnite est 
peche, mais il y a quelque peche qui nest pas raortel, 
maisveniel." 

" AH iniquity is sin; but there is Bin which is not 
mortal, but venial." 

Luke iv. 8 (Douay version) — "And Jesus an- 
swering said to him. It is written : lltou shah adore the 
Lord thy God, and him only shttlt thou serve." 

(Bordeaux Testament) — "Serviras de latria a lui 
seul." 

" And him only shalt thou serve with latria!" 

What a convenient and conclusive mode of settling 
the controversy with heretics ! For if this French Testa- 
ment was published by sufficient authority, and certi- 
fied to be a correct translation, what Frenchman 
could doubt that the alleged reformers had perverted 
and garbled the Holy Scriptures, by wickedly excluding 
from their copies and translations all mention of purga- 
tory, the sacrifice of the mass, the holy Roman faith, 
the sacrament of marriage, venial sin, or the distinction 
between supreme and inferior worship, — the Latria and 
Dulia of the Church of Rome— all of which were thus 
distinctly and expressly mentioned in the authorized 
French version, though now we see them equally omitted 
from the most authentic of the Roman Catholic versions 
of the Holy Scriptures. 

Let us now inquire by whom was this French trans- 
lation made, and by what authority published and at- 
tested. 

Let the volume speak for itself. We give the follow- 
ing translation, with the original French in the note. 
The title is as follows: — 

" The New Testament of our Lord Jesus Christ, 
translated from Latin into French, by the Theologians 
of Louvgin. Printed at Bordeaux, by James Mongi- 
ron Millanges, Printer to the King and the College, 
1686, with approbation and permission." 

Then follows the approbation, which is as follows : — 

" We, the undersigned Doctors in Theology, of the 
University of Bordeaux, attest that the present French 
version of the Latin New Testament, revised and ap- 
proved of by the Catholic Apostolic Church of Rome, 
made by the Doctors Theologians of the University 
of Louvain, revised and approved by several Doc- 
tors of Theology of the University of Paris, and several 
times printed by the permission of Superiors, is very 
useful for all those who shall be able to read it with the 
permission of their Superiors. In faith whereof we 
have signed this present attestation at Bordeaux, this 
Uth February, 1661. 

"Lopes, 
" Theological Canon of the Metropolitan Church 
" Germain Carme." 

Then is added the following 

" PERMISSION. 

" We, Louis D'Anglure de Bourlemont, by the Grace 
of God and of the Holy Apostolic See, Archbishop of 
Bordeaux, Primate of Aquitaine, permit the widow of 
James Mongiron Millanges to print the New Testa- 
ment of our Lord Jesus Christ, translated from Latin 
into French, revised and exactly corrected. Given at 
Bordeaux, in our Archiepiscopal Palace, this 17th July, 
1686. 

"Louis, Archbishop of Bordeaux, 
" By order of his Grace, 

"Cosson, Secretary."* 



• Le Nouveau Testament de noire Seigneur Jesus Christ, traduit de 
Latin en l-i ati?ois par les Theologiens de Louvain. A Kourdeaiix 
crura Jacques Mongirnn Millanges lmprimeur du lioy et du College 
16'dli, avec approbation et permission. 

Nous soubs-signes Docteurs en 1 heologie de TUnlversite de Bor- 
deaux attestons que la present* version t'rancoise du Nouveau Tes- 
tament Latin rtveu et appruuve de L'fcglise Catholique Apoxtoltque 
et Romaine laite par les Docteurs TheOlogiens de I'Universlte de 
Louvain reveil et approuve par plusieurs llocteursdu Thvuvogie de 
l'Lniversite de Paris et par la permission des Sup°riers plusieurs 
fois imprimee est tresuiile a tuus ceux qui nvec permission des Supe- 
riors, serout capable* de la lire. L'n toy drqnoy avotis signe la ple- 
sente attestation. A Bordeaux « 11 terrier, 1661. 

LopR-a, 
Cnanoine Theoiogal de I'Egtise Metropolitaitte, 
Gbrmaih Carme. 
PBirviaaioN. 
Louis D'Anglure de Bour;emont par la Grace de Dieu el du Saint 



Here, then, wehave the three Roman Catholic univer- 
sities of Louvain, Paris, and Bordeaux, and the Arch- 
bishop of the latter city, and Primate of Aquitaine, attest- 
ing and approving of this translation, as carefully revised 
and exactly correct 1 What higher authority could any 
pious Frenchman desire, and who could dream of or sus- 
pect the pious frauds by which such daring interpolations 
could alone have been introduced or excused? 

Pere Simon, in his "Critical History of the Versions of 
the New Testament." gives us an amusing anecdote of 
Monsieur Veron, the controversialist, who, being asked 
why he translated the passage Acts xiii. 2, "the sacri- 
fice of the Mass, naively replied by giving the reason — 
" Que les Calvinistes lui avoint souvent demande en 
quel lieu de I'Ecriture il etoit marque que les Apotres 
eussent dit la Messe !" — "That the Calvinists had often 
asked him in what part of Scripture it was stated that 
the apostles had ever said Mass !" To get out of which 
difficulty, we presume, controversy had taught him 
no readier or simpler means, than that of manu- 
facturing a translation for the purpose, and fortified by 
no less than the theologians of three great universi- 
ties, and a Primate Archbishop, we can scarcely 
be surprised if the expedient was for a time a success- 
ful one. 

After this, will it be boasted that the Roman Catholic 
Church have been the only faithful preservers and guar- 
dians of the Divine oracles ? and do we act uncharitably 
when we warn our readers against guides so unscrupu- 
lous ? We do not assert that all Roman Catholic bishops 
are capable of such barefaced dishonesty ; but we do say 
to our readers, as a man loves his own soul, let him take 
care how he implicitly, and without inquiry, trusts a 
Church that will tolerate universities and archbishops 
who. by way of piovs fraud, dare to falsify the Word of 
God at this rate Any man may honestly make a mis- 
tike in translating or transcribing a will ; but who would 
trust one who could deliberately add to or forge testa- 
ments or deeds ? Surely it is not piety, but wickedness, 
to corrupt the holy oracles of God, to serve a turn. After 
this, we think no one need be much surprised at the in- 
terpolations and forgeries which have been circulated 
under high authority among the writings of the Fathers, 
and the epistles of the Popes, much less at the perver- 
sions, by modern controversialists, of passages from 
such writers as Bishop Jeremy Taylor and Sir Edward 
Sandys — which we have already noticed more than once 
in our pages — and which we feel assured no Roman 
Catholic, of education or principle, would willingly 
countenance, who ever the object aimed at by such 
fraud, be it pious or otherwise. 



THE TALK OF THE ROAD— No. X. 
Well, tbe work began to get a little slack in Kilcorr.- 
mon, so Pat went homo for a few days, and, of course 
he went over the first evening to Jemmy Branran, to 
have a talk with him about what was doing. 

" So tell us, Pat," said Jem, " how things is going 
on. " 

" Why, then, there's law going on," said Pat. 

" And what's that about?" said Jem. 

" Why, it's about stoning the readers," said Pat. •' I 
was out one day with the cart, and I saw the greatest 
work at all; there was the readers first, walking as 
hard as they could, and you wouldn't see a bit of the 
colour of their clothes as big as my hand, the way 
they were covered over with mud and slush from head 
to foot ; and Paddy Brady, and Micky Dooly, and the 
Finnegans, and a set of the biggest vagabonds in Kil- 
common, the fellows that used to be stealing the sheep, 
and that's up to all kinds of mischief, after them, pelt- 
ing all the dirt they could get on them ; and when 'the 
readers crossed over a piece of road that the stones was 
spread on the day before, and the boys came on it 
after them, if there wasn't a shower of stones after them 
fit to wipe the mud off of them ! And their hats was 
knocked off, and their heads cut, and lumps on them as 
big as eggs. And then the polis comes down, and takes 
Paddy Brady, and Mick Dooly, and another that was 
foremost, and marches them off. And sure, saysShe 
boys, ' it's only defendin'our religion we are.'" 

" And arn't they the pretty fellows to be defendin' 
their religion ?" said Jem. 

'• Sure enough," said Pat, " I believe it's little they 
trouble tbe priest about religion. I hear tell there's 
not one of them has been at confession these five years; 
but Father John thinks them the right sort now, as 
you'll find." 

" Well, on the Friday after, the boys were to be ttied 
afore the bench, and it happened to be a holiday, so 
there was no work doing; and I seen such a crowd go- 
ing to the chapel that I went there, too, to hear what 
Father John would say ; and, sure enough, after mass, 
the sermon was all about the firebrands, and the 
soupers, and the rantere, and the poor, innocent boys 

Siege Apostolique Archevoque de Bordeaux, Prlmat d'Aatrftalna 
nous permettons a la V»u»e de G. de la Court Jacques Mongiron 
Millanges de taire imprimer le N. T. de N. S. J. C. traduit de 
Latin en Fravteoi* reveu et exactenrent corrige. Doonoa Bourdeaux 
dans noire Palate Archiepiscopal, le 17 Juliet, ISM. 
Louis, Arch, de Bordeaux, 

par coram&ndetnent, de Monsfgrjor 

Cosaus, Setretaire. 



